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The image on the opposite page was 
taken from the principal idol in the 
main building, Kondé, of the monas- 
tery, Horyi, at Nara. This was made 
by a famous buddhistic artist, named 
Tori Kuratsukuri, in the 31st. year of 
the reign cf Suiko, (A. D. 623), and 


is the oldest, made in Japan. 
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(ie may be safely asserted that, in the present volume, 

I have done my best to expose both the theoretical and 
practical doctrines of Buddha, all in all according to the 
authorized Chinese Text. I should have published the 
classification of ‘ Buddha’s Personality,’ had it not been 
too voluminous and so complicated for this small book. 

It may not be altogether useless for those readers who 
can read the Japanese original as well as the English 
translation to state here that the translators have given 
a few small turns and contractions to my original, with- 
out missing the spirit of the original. 

We, the author and the translators, are sincerely 
thankful for the careful revision given by the three 
gentlemen, Rev. Arthur Lloyd, M. A., Dr. B. Nanj6, and 


Dr. J. Takakusu to our English translation. 
The Author. 


Tokyo, March 1903. 


“O wisdom, gone, gone, gone to the other 
shore, landed at the other shore, Svaha !”— 


The smalier Prajna-Paramita-Hridaya-Sutra. 
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THE LIGHT OF BUDDHA. 
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で 





INTRODUCTION. 


uddhism.is one of the greatest religions of the world. 

During the three thousand years of its existence, it 
has been the means of converting innumerable multitudes 
throughout the East, and in addition to the widely spread 
religious influence that it has exercised has penetrated 
into the very depths of philosophical speculation. 

Whatever there is in Buddhism is all due to the teach- 
ings of Sakya-Muni, our Lord. 

According to the tradition prevalent amongst us, the 
great Sage was born on the 8th. of April, 1027 B. C., in 
the garden of Lumbini, in Kapilavastu, a kingdom of 
Northern India, his parents being Suddhodana, the 
King of that country, and his Queen Maya. When he 
was nineteen years old he left his palace in order to study 
the perfect way; when thirty, he awoke to perfect 
Fulightenment, and, after fifty years of preaching his 
doctrines, he died at an advanced age. 

Now, a few words about Japanese Buddhism. Bud- 
dhism entered China A. D. 67, about five centuries later 
it came into our country through Korea. In the 13th. 
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year of the reign of the Mikado Kimmei (A. D. 552) an 
image of Buddha and some sacred books were presented 
to our court by Seimei, King of Kudara, one of the three 
ancient divisions of Korea, and some fifty years later, the 
Prince Imperial, Umayado or Shotoku, becoming an 
earnest believer in Buddhism himself, strongly urged the 
people, by constitutional edicts to embrace Buddhism, 
erected a large number of temples, induced a large number 
of both sexes to take the vows of religions, and thus 
propagated the Gospel of Buddha. Thirteen centuries 
have elapsed since then and now the tree of Buddhism 
has struck its roots deeply into the soil of our natoinal 
life and thought while its branches cover the land. 

The Sacred Books of Buddhism are divided into three 
divisions (the so-called Zripttuka or three baskets), Pre- 
cepts (Sutra), Rules of Discipline (Vindya) and Metaphi- 
sics (Abhidharma, or Sastra). We have in our country 
1521 Chinese texts, which including the commentaries 
thereon compose a library of 6589 volumes. In additicn 
to these there are numerous works by Chinese and 
Japanese Divines. 

The life of Buddha and the teachings of his disciples 
have all been carefully and lucidly expounded for us in 
these Scriptures. We can further compare our Chinese 
versions with the writings of primitive Buddhism and see 
that there is neither radical difference of doctrine nor 
breach of continuity between the so-called Mahayana 
(Greater Vehicle) and the Hinaydna (Lesser Vehicle) 
Sckools of doctrine. Primitive Buddhism was one anil 
undivided. Controversy did, however, break out in the 
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reign of King 48ozg some 200 years after Buddha, and, 
as a result, the Hinayana was broken up into some twenty 
sects. Ata later period (600 A. B.) a Sage of the name 
of Asvaghosha promulgated the doctrines of the Mahaya- 
na, silenced the quibbling sects which troubled the 
Hinayana School, and put fresh life and vigour into the 
Buddhist Church. He was followed by the prominent 
priests Nagarjuna, Deva, Asatga and Vasubandhu all of 
whom laboured for the spread of Mahayana principles. 

A casual observer would perhaps think that the doctrine 
of Buddha which in its principle is one and consistent 
had now been divided into the two conflicting doctrines 
of the Hinayana and Mahayana, and indeed party spirit 
ran very high and there was a wide departure from the 
true purpose of Buddha. But, in reality, it may be said 
with more truth the dcctrines of the Mahayana are based 
upon those of Hinayana and that the latter contains the 
buds and germs of which the fully opened flowers stand 
revealed in the former. The two doctrines have indeed 
no essentially different characteristics, as will be seen from 
the following paragraphs in which we hope to be able to 
demonstrate the truth of our assertion. 

The identity lies mainly in the following four points: 

I. the idea of Karma (action) and its consequences 
(causation), : 
II. the idea of birth and death, 

III. the idea of non-individuality, 

IV. the idea of Being and Not-Being. 

We have neither time nor space to do more than refer to 
such particular points as the doctrine of ideas, the poten- 
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tial nature of Buddha in all sentient beings, and the 
theories relating to the Trikdya (or three bodies of a 
Buddha), all of which are common to both systems. In 
truth, the so-called ‘eighty-four thousand doctrines’ are 
to be found alike in both systems, and the Mahayana 
doctrines are but expansions and developments of the 
simpler Hinayana forms. The difference really lies in the 
point of view. The Hinayana has in view always the 
Finite or the Relative aspect of the doctrine, whereas the 
Mahayana looks at the same doctrine with an eye to the 
Infinite or the Absolute with regard to the same doctrines. 
This will be made clear by the following comparative 
statements. 

I. Karma AND ITS Consequences (Karma-hetuphala). 

Hinayana.—Causality is not Infinite: Buddha isa 
consequence of acts: He is therefore mortal, i. e., 
Finite. 

Mahayana.—Causality is Infinite: the power of 
Buddha is unlimited. He is therefore Immortal, 
i. e., Infinite. 

II. Birra anp Dears (ati and Marana). 

H. The visible world is the opposite of Nirvana (the 
final emancipation from all sufferings); Nirvana 
therefore consists in getting rid of ‘birth and 
death,’ and is consequently relative. 

M. Nirvana is immanent in the visible world. 
Neither can exist without the other, and therefore 
Nirvana has an absolute existence. 

II. Non-rNDrvrDOArITY (Andtman). 
H. Although the adherents of the Hinayina know 
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that all things which depend upon the law of cause 
and condition are merely transient, yet they are not 
free from the yoke of Karma, so long as they are 
bound by the fetters of personal existence. It is 
only by shaking off this yoke and cutting off in- 
dividual continuance that they can attain Nirvana. 
As long as they hold doggedly to the truth of 
non-individuality they cannot get freedom. Hence 
it is relative. 


M. The adherents of the Mahayana know that aid 


things that depend upon the law of cause and 
condition are merely transient, and, being moreover 
free from the yoke of Karma, they can rid them 
selves from the chain of birth and death. But, 
with them, their individualities continue eternally 
in a state of absolute freedom. Hence it is infinite 
and absolute. 


IV. Brie AND Nor-BsrNe (Asti and Nast). 


V. 


H. The Hinaydna school looks at the differences 


between things (some are this and some are not 
this), being and not-being, and hence infers that 
things have limits. For instance, distance and size 
are conceived of as limited, i. e., relative and finite. 


M. The Mahayana, however, recognizes universality 


in the different aspects of being and not-being, 
and does not assent to their limitation. Mahayana 
may therefore be compared to space unbounded in 
all directions:—it is infinite and absolute. 

Tue Score OF BOTH TEACHINGS. 


H. The doctrines of the Hinayana are limited to 
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the 3000 worlds, which after all form only a part 
of the universe and are therefore finite. 

M. The doctrines of the Mahayana are based upon 
the whole universe, visible and invisible, and is 
therefore infinite. 

Thus we see that Hinayana is finite and relative, while 
Mahayana is infinite and absolute. This truth is well 
illustrated in one of the Santras in which the Mahayana is 
compared to a full or complete letter, the Hinayana being 
only like a defective one. Thus X, taken as a whole, is 
complete; taken as two strokes \orJ, itis defective. The 
whole letter represents the Mahayana which is perfect 
and complete; the two strokes represent the Hinaydna 
which is inferior, incomplete, particular and superficial. 

These two divisions of Buddhism, as already mentioned, 
are not ultimately discordant, but only differ in their 
points of view. When the point of view differs there 
must be an expression of dissent, and dissent brings con- 
troversy, but every word of the controversy is necessary in 
order that ultimately there may be agreement on the basis 
of truth. It was with this object in view that the great 
Sages A’vaghosha, Nagarjuna, and the rest laboured to 
break down the barriers raised by false opinions. 

For the above reasons, we do not divide Buddhism in 
the Two Vehicles, the Greater and the Lesser. 


It is our intention, in this little work, to lay before our 


readers an outline of the Teachings of Buddha in a 
systematic arrangement of chapters and sections. The 
limits of the volume do not permit the author to give a 
full exposition of the whole of Buddhism, which is a very 
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wide and at the same time a very complicated system. 
He feels that he will have attained his object if he leads 
the reader to a more careful study and investigation of 
the original texts upon which the whole teaching is 
founded. 


“Since they have meditated on Buddha’s 
body, they will also see Buddha’s mind. 
The Buddha’s mind is His absolutely great 
compassion for all beings.”— 

Amitayur-dhyana-Sitra. 


CHAPTER TI. 
THE PRINCIPLES OF BUDDHISM. 





Section i. Karmatic Causality. 


he doctrine of Karma is the germ from which all the 

various doctrines of Buddhism have been developed. 
What is meant by Karma ? 

Karma is the master-key to the solution of the most 
important problems of human life. All things in the 
universe are nothing else but the consequences of our own 
actions, and this being so, there is neither Creator (with- 
out us) nor eternal Master (within us). 

‘Birth and death,’ or the ‘rising and setting’ of all 
things are the consequences of the active potential powers 
(past Karma) which are accompanied by favourable con- 
ditions. Karma springs from wil: the power of will is 
inexhaustible. Although there are many manifestations 
of power in the world, the manifestation of will is the 
strongest of them all. Our lives are nothing but mani- 
festatione springing from the mysterious powers of our 
own actions. It is easy to determine that there is no 
other cause than that of Karma. 

If we look at ‘individual persons’ it is very difficult to 
find in them any ‘individuality’ in the ordinary sense of 
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the word. Buddha Sakya-Muni has taught us that man 


has 


no person or self: nothing but five Skandhas or 


“ageregations” which when combined form a sentient 
being. These five Skandhas, viz., form, perception, name, 
conception, and knowledge, combine with each other in 
the individual man, and when they combine act as an 
individual being, and this is what we commonly call the 
Self or Ego. The Skandhas are explained as follows :— 


1. 


Form (Ripa=any outward appearance, form any 
object of vision). This Skandha is subdivided as 
follows: (a) the five organs of sense, eye, ear, nose, 
tongue and body; and (b) the objects corresponding 
to the five senses, form (including colour), sound, 
smell, taste, and touch. It is from these that our 
bodies and physical world are formed. 

Perception (Vedana=perception, feeling, sensation, 
knowledge obtained by the senses). This is the prim- 
itive mental action by means of which we are able 
to perceive things exterior to ourselves, and this in 
its turn stumilates passions, love and hatred. 

Name (Samjia—mutual understanding, agree- 
ment, consciousness, perception, name). This is the 
source of our thought. Perception brings the im- 
pressions to our minds from without, and this 
Skandha working on those impressions produces 
thoughts, and words to express the thoughts. 


. Conception (Sanskira=impressions, form, mould, 


impression on mind or memory, forming in the 
mind, idea, notion) This Skandha supplies the 
motive and intention of our moral conduct as awak- 
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ened by thought. 

5. Knowledge (Vijinana=the act of distinguishing, 
or perceiving or recognizing, comprehending, un- 
derstanding, intelligence, knowing). This is the 
principal part of the mind. It supplies the principle 
of control, and forms the ground upon which rests 
the three mental functions mentioned above. 

Individuality is merely the state of the combination 
and continuation of the five Skandhas, or aggregations. 
What we call birth is nothing but the coming together 
of the five, that which we call death is only their dissolu- 
‘tion or separation. By falsely perceiving in the mere 
continuance of the combined elements the differences 
between animate and inanimate, between love and hatred, 
and friend and foe, we do numerous actions some of 
which are good and some bad. The things themselves, 
however, which consist of the five constituent Skandhas 
have no such difference, only the action once done causes 
its everlasting power, and thus produces pleasure or pain. 
So Buddha said: the mind is like a skilful painter, 
it can paint all sorts of pictures by means of the same 
five elements. 

This theory of causality as an explanation of human 
life is by no means peculiar to Buddhism. Several sects 
of Brahmanism taught it long before the days of Buddha. 
Can it, it may be asked then, be legitimately claimed as 
being the fundamental doctrine peculiar to Buddhism ? 
We assert that it may, for the reason that causality 
in Buddhism is very different from what it is in the 
Brahmanical sects, as may be seen from the following 
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comparative statement of their characteristics. If we 
compare Buddhism with Brahmanism, we find that they 
differ in two points, (1) as absolute and relative, and (2) 
as indefinite and definite. The causality of Buddhism is 
absolute and indefinite, that of Brahmanism relative and 
definite. 


1. 


Absolute and Relative Causality. Hach thing in 
the universe is only a link in a chain of causation 
which is without beginning and without end, and is 
therefore absolute. Buddhism, therefore, resting on 
this absolute causality denies that either a Creator 
exterior to ourselves or an Eternal Master dwelling 
within us can be the First Cause. We, human 
beings, are but single drops in the mighty ocean, or 
fine dust in the sky, and yet we take ego and non-ego 
for the indifference and confine ourselves in the 
little ego. This false opinion leads us into much 
wrong doing. It isa very foolish course to pursue. 
If we can reject the false view of individual existence, 
we shall recognize absolute causality as the law of the 
universe, and shall see that the river ceases to be an 
individual river after it has been merged in the 
waters of the sea. As soon as we accept the nega- 
tion of the particular ego, the truth of the doctrine 
of absolute causality becomes selfevident. But when 
we see how systematic is the arrangement cf the 
Universe as governed by the law of causality, we 
conclude that it must be either the work of a personal 
Creator, who is Almighty, or the manifestation of some 
physical energy in the world. All such opinions, 
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differing from one another in degree, are immature 
and therefore relative, and are said to be due to the 
fascination of Atman(Ego). We have no knowledge 
of any other self except our own consciousness, the 
supernatural Ruler is nothing more than a remote 
personal self beyond us, like a castle in the air. 
Again, if we speak of the manifestation of some 
physical energy in the world, this energy itself rests 
upon some inpersonal self other than our own. We 
are driven therefore to conceive that the Universe is 
nothing but a manifestation of Karma, and that 
without Karma there is neither person nor thing. 

Indefinite and Finite. One sect of Brahmanism 
regards Brahma as the first cause of the uuiverse ; 
another thinks that iu the beginuing of the world all 
beings came forth from the non-Existent, and that 
ever after they constantly persist in their particular 
forms, men always being men, and animals always 
animals; a third admits that occasionally things may 
come into being spontaneously without any definite 
cause. All these views we call finite, because they 
put a limit to causality. 

Buddhism on the contrary puts no limitation and 
so is indefinite: a cause is not always a cause; look 
at it in another light, aud it is an effect. The caus- 
ality taught by certain Brahmanic sect is like a 
straight stick which has two extremities, that of 
Buddhism is a circle which has neither begiuning nor 
end. When there is a cause there is an effect, just 
as the echo which follows the sound. It was causality 
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that gave to the Bodhisattvas their strong and steady 
resolution to attain to Nirvana. Following this 
resolution, they subjugated all impure passion and 
refrained from every evil act, and thus put their feet 
on the first step of the ladder that leads to Buddha. 
The above is an outline sketch of the theory of Karma. 
There is an infinite snceession of cause and effect, and 
causality is absolute. But how do the birth and death 
of sentient beings come to pass under the law of causality? 
This is the problem to be discussed in our next section. 


Section ii. Zransmigration. 


‘TPhey that sow shall reap.’ ‘Plants cannot be grown 
except the seed be first sown.’ These are both Bud- 
dhist texts. 

Every occurrence in our lives is the result of our own 
Karma, our own actions, our own former conduct. Karma 
(or action), as a cause, produces retribution or conse- 
quence. -A drum sounds because it is beaten, the wave 
surges because the wind blows on it. The sound of the 
drum or the waves is loud or low, long or short according 
to the nature of the beating or the action of the wind, 
neither of which are forces that continue for ever. Thus 
we see that phenomena differ and are transient according 
to the differences of the actions that cause them. Again, 
phenomena, however much they may differ from one 
_ another, follow one another in succession like the links of 
a chain, or the ridges of the waves. 

We reap our harvest from the seeds that we sow: the 
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seed actions, good or bad, being innumerable, the harvest 
fruits, good or bad, will be equally infinite in number 
and kind. The causal relation is such that we are always 
bound and can never hope to be free. But the bondage 
is always of our own making. In personal existence, 
which consists of the continued uuion of the five Skand- 
has from birth to death, there are complicated appearances 
of pain and pleasure, which seem to have been created by 
some supernatural power, but which are in reality the 
results of our own Karma. A cause always is followed by 
a corresponding effect, and thus, seeing that all phe-* 
nomena, past and future, are only manifestations of our 
own Karma, our own past and future may be conjectured 
from our present state or condition. 

Whenever the force of past Karma shall have been 
exhausted, personal existence will cease. But no sooner 
has it ceased than the next existence will begin as the 
result of fresh Karma. Thus death follows birth, and 
birth death, and birth and death go on in an unceasing 
never-ending cycle. The five Skandhas join again and 
again in life after life, in different circumstances some- 
times happy and sometimes unhappy. This ceaseless 
succession is called Transmigration. 

According to Buddhism Transmigration has three 
Stages and twelve Causes-and-Conditions. 

The three Stages are Ignorance, Action, and Pain, 
through which we migrate in succession. The Twelve 
-Causes-and-Conditions are as follows: 1. Illusion, 2. 
‘Action, 3. Spiritual Being, 4. Fetus State, 5. Six organs 
of sense, 6. Contact, 7. Feeling, 8. Attachment, 9. 
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Motive, 10. Acts, 11. Birth, 12. Decay-and-death. 

We will now dwell a little on these terms, dividing them 
according to the three periods of existence mentioned 
above. 


1. 


Co 


io 


Illusion or Ignorance (Avidya). This is our false 
imagination arising from misunderstanding. We 
take pain for pleasure, and the transient for the 
constant. 9 

Action (Sariskara). Tusion leads us to the com- 
mital of vicious acts. 

The above two are the causes of present existence, 
and are called the two past causes. 

Spiritual Being (Vijnana). The conscious state 
at the very beginning of the present existence which 
has resulted from Action (No. 2). This is the 
essential kernel of the present life. 

The Fetus State (Ndma-ripa), contains a mental 
and a physical element. The mental element com- 
prises the functions of love, hatred etc., which belong 
to the Spiritual and Conscious Being (No. 3). The 
physical element, is the body in which the Spiritual 
and Conscious Being resides. These two elements 
make their appearance in the first stage of the 
present life. 

The six organs of Sense (Shadayatanx), correspond 
to the infant stage of man. The child now possesses 
developed organs —eyes, ears, nose, tongue, body and 
consciousness, corresponding respectively to the six 
objects 一 form (including colour), sound, smell, touch, 
and the rest. 
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6. Cintact (Sparsa). This becomes possible as soon 
as the organs enumerated above are fully developed. 

7. Feeling (Vedana). Contact with objects exterior 
to ourselves brings pleasure or pain. 

The above five are the present stages, resting upon 
the past causes enumerated above. 

8. <Atachment (Trishna) springs from feeling. It is 
inevitable that we become attached to what gives us 
pleasure and detest the painful. 

9. Motive (Upadana). This springs from attach- 
ment. When we are attached to a thing ou account 
of the pleasure it gives us, we have a motive for the 
repetition of the act that gives us pleasure. Hence, 
attachment increases, vices are formed. 

Notice that Attachment and Motive are really 
identical with Ignorance (No. 1); but in the present 
existence they differ in intensity. 

10. Acts (Biava). In this stage we do acts which are 
good or bad according to the motive which leads up 
tothem. It is upon these acts that the nature of the 
future existence depends. Acts are also sometimes 
called Possession, because they possess in themselves 
the future recompense or retribution. 

The above three take place in the present, but 
have their full effect in the future. They are there- 
fore called the three causes in the present period. 

11. Birth (Jati) a future result of present acts. 

12. Decay-and-Death (Jard-marana). This period 
commences soon after birth and results eventually in 
another death. 
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The above two belong to the future and are called 
the two results in the future. 

The twelve Causes-and-Conditions explain all the 
causal relations in the three periods, past, present, and 
future. Nos. 1 and 2, the two causes of the past, explain 
the origin of present existence, and how present life is 
affected by the past. The two results in the future, Nos. 
11 and 12, show that present actions have their conse- 
quences in the future, and that future life is conditioned 
by the present, just as the present has been by the past. 

The three stages of Transmigration, Ignorance, Action, 
and Pain may be said to be a contracted form of the 
Twelve-Causes-and-Conditions. Through Ignorance we 
act blindly, from Action comes Pain, and Pain in its turn 
produces Ignorance, which again causes Action, and so on 
ad infinitum, in a ring of which we can neither find the 
beginning nor discover the end. Properly speaking, the 
doctrine of the three stages, or the Twelve-Oanses-and- 
Conditions, is built upon the Law of causality and 
explaines the infinite succession of birth and death. 
Buddha has said that “No sentient being has either 
beginning or end of his existence.” 

Indian Brahmanism also holds to the theory of trans- 
migration ; but the Brahmanic conception of transmigra- 
tion is quite different to the Buddhistic. The Brahman 
teaches the transmigration of the real soul, the Buddhist 
believes in a mere succession of Karma, 

The Brahman teaches that the soul of man migrates 
from man to one or other of the so-called six kingdoms 
(Shadgati) from man to animal, from animal to hell, 
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from hell to heaven and so on, just as a man on earth will 
migrate from one house to another for the necessities of 
his life. 

The Buddhist theory of transmigration rests entirely 
on a succession of combinations of five constituents, and 
this succession is like an everflowing current, without 
beginning or end. It is true that in the Siitras we find 
references to a transmigration to one or other of the Ten 
Worlds—hell, the place of departed spirits, animals, 
demons, men, heaven, the S’ravakas, Pratyekabuddhas, 
Bodhisattvas, and Buddhas,—yet this does not mean that 
we ourselves wander from this world to another. The 
present being, constituted from the five elements, is dis- 
solved at the moment of death, and the future being will 
be composed in another world, as one wave follows 
another. Transmigration, in our sense of the word, is 
only a manifestation of Karmatic cause-and-effect : what 
comes is nobody, what goes is nobody,—no real soul trans- 
migrates. Only by virtue of the Causes-and-Conditions, 
good and bad, there arise mental phenomena accompanied 
by bodily form, and thus there results life after life, and 
the quality and appearance of the successive lives depends 
on the goodness or badness of mental phenomena. 
Sentient beings, lands, etc., are produced by Will, and the 
expression the ‘Ten Worlds’ is only used to explain and 
illustrate the theory of Karmatic transmigration. 

The transmigration theory of Buddhism must not be 
taken as implying the immortality of the soul. Aceoding 
to Buddhism, the soul has no indepedent existence, it 
cannot live apart from a body. Body and soul combined 
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form an animate being, and the two never exist apart. 
These two elements (i. e. body and soul) co-operate in this 
world: when an animate being dies, it is dissolved into 
its constituent elements and disappears, and nothing 
remains. At the same moment, another two, combined 
by previous Karma, form a new living being. 

This new living being is the successor of the previous 
one, and the process is repeated over and over again. 
This is the transmigration theory of Buddhism. 

Body and soul then, according to Buddhism, are im- 
mortal in the sense of succession only. When the body 
is dissolved the soul ceases to exist. Strictly speaking, 
however, body and soul, even when combined in this 
present life, are changing from minute to minute, so that 
‘to be’ means strictly ‘to be in succession.’ It can not be 
said that Buddha taught the immortality of the soul. 


Section ii. Non-Fxistence. 


any of the Buddhist doctrines are based on the 

teaching that all sentient beings mustsooner or later 
die, though ignorant people scarcely regard this as being 
a matter of such great importance. 

All things, owing their existence to the causes-and- 
conditions, are transient and impermanent, rising and 
sinking from moment to moment, and it was to save 
himself and other human beings from this state of 
constant change and impermanency that our Buddha 
resigned his Princedom, gained his enlightenment, and 
preached his profound doctrine. 
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All things existent, are, when properly considered, 
produced by causes and conditions. The causes are the 
power that brings about existences, and the conditions 
are the circumstances which modify and intensify the 
action of the causes. Seed, for example, is a cause, the 
plant is an effect; soil, light, heat and moisture are 
auxiliary conditions. Again, the plant becomes a cause, 
and the seed the effect. Thus a complication of causes 
and conditions, mutually influencing each other, produces 
the whole universe ; and thus, everything in the world may 
be called the offspring of cause and condition. 

We have already said that all things have to go out of 
existence, and pass away like dreams, visions, shadows or 
foam: existence is a mere transient phenomenon, and the 
negation of things is the truth about them. Nothing has 
an absolute and constant nature of its own size, weight, 
density &c. are merely relative terms. We shall now try 
to throw some light upon this doctrine of non-existence. 

Everything in the world may be divided into two 
groups, animate and inanimate, and everything may be 
best described by negations. This is what is meant by 
the term ‘non-existence’ or ‘negation of sentient 
beings’ Everything that is governed by the law of 
Causality is merely transient, it never continues in one 
state, and what is true of it one moment is untrue the 
next. Negation is the only truth. 

But men of tentimes mistake what is not for what ®, 
and speak of the nothingness of all things as if it were 
their Eternal Being. This mistake loads them to mistaken 
and vicious conduct, and acting on this misconception 
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men will sacrifice righteousness to selfishness, disregard 
true precepts, and, blinded by lust, give themselves up to 
love and hatred. All this arises from the blindness which 
fails to distinguish the non-existent from the existent. 
Thinking the non-existent to be really existent, we 
become attached to it, and attachmeat leads to action 
which is bad because founded on misconception. It was 
in order to clear away the dark cloud of illusion that 
Buddha taught the ‘negation of sentient beings.’ 

Nature is a series of ups and downs produced by 
Karmatic causality, and so, too, is the life of man. Man’s 
life may indeed be said to be identical to that of the 
universe. It is when we fail to grasp this truth, and 
confine ourselves to our own little selves, that we form 
erroneous attachments and indulge in self-conceit and 
partial judgments, saying of one, “He is hateful,” of 
another, “She is beloved.” These conceptions are 
subjective and unreal, like the face reflected in the 
looking-glass or the moon mirrored in the water. The 
‘negation of all things’ as taught by the Honourable 
One is intended to destroy these illusions. 

In this transient world, common people do not as a rule 
pay so much attention to decay and death as they do to 
growth, and they are not as a rule well acquainted with 
the true nature or ultimate principle that regulates the 
ups and downs of nature or human life. But Buddha 
Ras taught us that if we will observe the two negations 
we shall be led to ultimate emancipation by a path which 
even the ignorant may follow. 

There is a Gathd, or verse which well illustrates this 
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truth : 

“All things arise from a cause ; 

This cause the Tathagata has explained ; 

This cause has been finally destroyed ; 

Such is the teaching of the S’ramana.” 
The doctrines of the two negations were taught in order 
to show us the truth of Karmatic causality, and to open 
our eyes to behold the bare and naked truth. The nega- 
tion that Buddha asserted is no stiff-necked view of mere 
emptiness. The next section will show that it not only 
denies all unreal existence but that it also affirms the 
existence of all true substance. 


Section iv. 
Positive and Negative, 
Phenomena and Noumena. 


hat which shows both sides, negative and positive, 

about the true nature of all things and makes me 
enjoy unspeakable everlasting happiness is the theory of 
the ‘Positive and Negative of Nature.’ The negative of 
Nature is called the principie of Identity ; if we assert 
the positive side, the assertion is called the principle of 
Differentiation. The negative means Nothingness as 
expressed in the previous section, while the positive 
expresses the Existence of all things. But it must not 
be supposed from this exposition that the two stand in 
diametric opposition to each other. 

Notwithstanding the fact that they seem to be funda- 
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mentally irreconcilable, they are not, I think, disjunctive in 
the sense in which water and fire are antagonistic to each 
other. On the contrary, the two naturally pervade all 
things and are inherent in their original nature. The 
reason is this. All things governed by the law of Karma 
are related to each other and can not exist independently. 
So we may easily conclude that nothing remains in exis- 
tence after its relative supporter has been taken away i. 
e., the essence of all things is nothing. On the other hand 
everything arises from the causes and conditions and is in 
existence though it is transient. This is why we affirm 
both a negative and a positive for the whole universe. 
The universe involves good and evil, cause and effect, 
and the infinite activity of imperfect and perfect beings. 
Actions are divided into two kinds, good and evil. By 
the good, one may, step by step, ascend to the perfect 
state, and by the bad one may descend to a lower state ; 
this descending is called the wandering, the ascending is 
the returning. On the descending path, the causes, 
though in reality innumerable, may be classified under 
four heads: the mere bad, the pure good, those in which 
the bad is greater than the good, and those in which the 
good predominates. From the first, there results re-birth 
in hell, among departed spirits, and birth as an animal; 
from the second, heaven; from the third, demons; and 
from the fourth, mankind. All these actions, however 
different in degree and kind, arise from the ignorance 
which attaches to the apparent world, and are generally 
called the impure actions of the descending path. The 
causes on the ascending path consist of the purely good 
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actions, which are divided into two classes, the egoistic and 
the altruistic. Of the former, there are two kinds, the 
superior and the inferior ; the inferior produces S’ravaka 
(saints), the superior leads to the state of the Pratycka- 
buddha. Of the latter, we have also two classes, the 
complete and the incomplete ; the one results in the Bud- 
dhas and the other in the Bodhisattvas, i. e., those who are 
on the way to the attainment of perfect knowledge. All 
these actions, different though they are, arise from the 
recognition of the ‘Nothingness,’ which is the true nature 
of the universe, and are generally called the pure ascend- 
ing actions. 

On arriving at the perfection of pure action one 
becomes a Buddha. Then, the Buddha again enters the 
world, descending into it in order to lead his fellow 
creatures towards the truth, and to promote the Bodhisat- 
tva to Perfect Enlightenment. Thus in the whole 
universe, the sentient beings, descending and ascending. 
come and go in an endless succession which is caused by 
their different mental operations. The succession of 
wandering and returning is called the great process. 

The ascending and descending, though infinitely com- 
plicated, are nothing but a mirage produced by causation. 
Yet we can assert the existence of all things, because there 
exist causes and conditions which produce the phenomena. 
_ But the existence of phenomena is nothing more than 
transitory ; even the Buddha himself has no persistent 
reality, and even Hell is in a state of flux. Hence we 
may say there is no existence. The two principles of 
existence and non-existence depending on each other 
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show us the true nature of all things. Asvaghosha’s 
treatise ‘On the Mahayana’ was written with the purpose 
of explaining these doctrines. Dynamically, the universe 
is the process of Karmatic causality, while statically, it 
has two sides, existence and non-existence. ~ 

Let us cite an analogy to throw light on the above 
doctrine. A gold lion is made of gold by a smith. 
The figure once forged may be transformed at any time. 
It is certainly gold throughout, but it has not the true 
nature of a lion ; so we must say that the lion is nothing 
but'a mere figure, having an apparent existence by virtue 
of the cause-and-condition (the gold and the smith). 
Existence and Non-existence pervade the gold lion and 
are absolute truth. Anyone who does not recognize the 
go'd lion to be the result of cause and condition, may be 
said to be ignorant of its true nature. And any one who 
persists that the lion is nothing, because he regards only 
the gold and negates the existence of the lion, denies too 
mush. If one takes the form of it for permanent exist- 
ence, he is said to have a misconception of existence. 
Buddha would class all such persons as being in error. 

In the nature of the universe, Buddhism accepts the 
two principles of existence and non-existence. The latter, 
however, is fundamental, and without it we cannot 
emancipate ourselves from our false attachments. The 
numerous methods of religious practice in Buddhism all 
depend upon this principle. The reason is this; when 
we haveseut off illusion and attained to perfect know- 
ledge, we enter non-existence from existence ; and when 
we are in a state of perfect enlightenment and make an 
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effort to remove the illusion of others, we return to 
existence from non-existence and teach them the truth 
of non-existence. In other words, we first enter the 
Kingdom of Buddha from the illusive world, and then 
return to this world from that of Buddha in order to 
deliver all benighted sentient beings. Buddhism holds, 
as we have above indicated, the principle of non-existence. 
What is called ‘the negation of both creature and thing’ 
has this meaning. 

In the sacred books, non-existence is called Nirvana 
(absolute quict) or Tathataé (normal truth); existence, 
Samsara (birth and death) Sanskrita (restless activity) or 
Samvriti-satya (apparent facts), to terms which we have 
no time to explain in detail. The principles of existence 
and non-existence may be developed by applying them to 
all the countless doctrines of Buddhism. For everything 
must be looked at from both these points of view, and 
from neither of them separately. Non-existence is not 
treated without existence, and vice versa. Existence 
neccessarily entails non-existence. All prejudices arise 
from attachment to one of these principles to the exclus- 
ion of the other. The devotees of Buddhism fear prejudice 
as if it were an abyss, for it is the greatest hindrance to 
final emancipation. Thus you shall discover the existence 
and non-existence side by side in every teaching of 
Buddha. 

We may be believers in a quasi-causality yet, so long 
as we cling to a false view of individual existence, we 
cannot take in the genuine law of ‘Karma,’ the ‘negation 
of animate and inanimate,’ and the true nature of the 
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universe. If, however, we go on the right path in aocord- 
ance with Buddha’s teaching, we shall, before long, 
attain to the highest enlightenment. Thus the author 
has, in these four sections of the Light of Buddha, ex- 
pounded the doctrine of Buddha. 


“When I cee how the nature of pleasure 
and pain are mixed, I consider royalty and 
slavery as the same; a king does not always 
smile, nor is a slave always in pain.” 

Asvaghosha。 





1 


CHAPTER II. 


———__. 


BUDDHA. 


he Buddha S/akya-Muni was born in a kingdom belong- 

ing to S‘akya race in the north of India, as a prince. 
He left his estate and family to beoome a monk. Having 
discovered the first principle of the Universe, he delivered 
his gospel to the world during fifty years, and entered 
Nirvana at the age of eighty. He had, thus, his birth and 
death. The name of Buddha means, however, the 
‘discoverer’ or ‘enlightened one.’ And it is the merit 
implied in this name, that is his truest glory. The Bud- 
dha’s nature was very fine and profound; it cannot be 
fathomed neither by the mysterious intuition of Maudga- 
lyayana nor by the intellectual activity of S’ariputra. 

The doctrine of Buddhism is no mere compilation or 
arbitrary thoughts, but the natural truth discovered by 
the earnest research of S’akya-Muni. According to his 
teaching, all men are able to become Buddha without 
exception if they obey and work as he taught. It 1s 
therefore to be noted that the merit of Buddda is, in its 
turn, built up by the doctrine which is the result of his 
research. 
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The Buddha S’akya-Muni had worth of character, but 
that was not because he was born of the S’akya race; for 
the true glory of a man does not consist in his physical 
beauty, but in his moral and religious character. The 
Buddha §/akya-Muni taught his disciples that: “A Tatha- 
gata is not to be discerned by the shape of his visible 
body.” 

In the sacred books, the personality of Buddha is 
treated of from various points in view. The principal 
poiuts are two, indestructibility and everlasting happi- 
ness: the former is the opposite to the state governed by 
cause-and-condition, the latter to the change and pain 
which are inherent to the world. We cannot rid our 
selves of the troubles of pain and change, because we are 
born on the earth and result from impure actions. The 
Buddha, having already emancipated himself from these 
bondages has attained to Nirvana in which he lives 
quietly and happily. He is eternal because he has once 
for all attained to eternal truth and keeps it forever. As 
a matter of fact he was, however, both changeable and de- 
structible, for as the historical Buddha, he died in his 
eightieth year. When we look at him from this point 
of view we are naturally inclined to say that he has no 
claim upon our worship. At the same time if we only 
think of Buddha as a historical personage, our view is one- 
sided and we cannot be said to have touched the essence of 
Buddha. The Buddha whom we adore is he who has 
eternity, indestructibility and unfathomable excellence. 

It must not, however, be supposed that we venture to 
speak of the historical Buddha as unworthy to be wor- 


THE LIGHT OF BUDDHA. 31 


shipped. The point to which we call your attention is 
that we perceive the true nature of Buddha in the historic- 
al personage. In other words the historical Buddha is 
the unity of the two characters, supernatural and natural. 
This is why we honour the historical Buddha also. 


“One who rubs the two pieces of wood 
obtains the fire, one who digs the earth 
finds at last the water,—and to him in his 
perseverance there is nothing unattainable, 
—all things to him are reasonable and 
possible.” Asvaghosha. 





CHAPTER ITI. 
THE PRACTICE. 





Section i. The Doctrine and its 
Practice. 


e have already seen an outline of the doctrine of 

Buddhism in the above chapters. Now we will 
shortly tell you the relation of the doctrine to the practice 
of Buddhism. 

The doctrine of Buddhism is necessarily accompanied 
by its practice. Because the doctrine has its value only 
when it is realized by practice, while the latter has its 
meaning from the former. The doctrine without the 
practice is useless discussion. Those who indulge them- 
selves in such discussions are, in our Sinico-Japanese, 
Sechibensd, pedantic talkers. On the other hand, practice 
without doctrine is blind. It is like a vessel without a 
compass. The light of the knowledge of the doctrine 
illuminates the path that leads to Nirvana. If we follow 
the guidance of knowledge, we can cross over the steep 
road of the depressed world and reach safely to the castle 
of Nirvana. One who is in such a condition is spoken of 
as having both the eye of knowledge, and the foot of 
practice. This is the reason why we add here a short ex- 
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planation of the practice that follows the doctrine. 

The methods of practice in Buddhism are numerous, 
But the general principle underlying them all is, accord- 
ing to the instructions of the sacred books, the purification 
of one’s heart It is more vaiuable to purify one’s heart 
than to perform all the magnificent ceremonies of ritual. 
Insight is preferable to conduct itself. 

From the standpoint of utility, we can divide the 
practice into two kinds, egoistic and altruistic : the former 
is the action which serves for our own emancipation, the 
latter is that which leads others to the condition of 
enlightenment. Under these two heads all kinds of good- 
ness are included. For clearness’ sake, the practices are 
also classified into secular and spiritual. Humanity, 
charity, obedience, loyalty, etc. are included in the secular, 
which we call worldly good; the spiritual practices are 
actions for obtaining perfect emancipation, which are 
performed according to the ‘three methods of learning,’ 
that is Morality (Sia), Meditation (Dhyana) and Know- 
ledge (Praja), as taught by Buddha. 

Although all actions above described are useful for the 
followers of Buddha, the most principal and essential 
point is that they should be done with insight into 
Buddhistic doctrine. This insight into Buddhism is our 
guide to ultimate emancipation. We shall now try to 
show you how -insight and conduct are related to each 
other. 

I. Buddhistic insight without Bnddhistic practice :— 
when a man has an insight into Buddhism, but does not 
observe Buddhist practice, or obeys the laws of Brahma- 
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nism, Christianity, etc. 

II. Buddhistic practice without Buddhistic insigh セ ーー 
when a man neither has Buddhistic insight, nor accepts 
Buddhistic doctrine, and yet learns the Tripitaka (sacred 
books) and the three methods of: learning of Buddhism. 

III. Buddhistic insight accompanied by Buddhistic 
practice :—said of those. whose practice entirely agrees 
with Buddhistic doctrine. 

IV. Non-Buddhistic insight and practice :—as of those 
whose insight and practice are, neither of them, Bud- 
dhistic. 

Of the four kinds above-mentioned, the first and the third 
accord with the doctrine of Buddha and are true; and 
the others are contrary to Buddhism and must be false. 

The above illustrations concern the relation of insight 
to practice. But the value of practice is judged by the 
motive and not by its effect. The following will serve to 
illustrate. 

1. The motive strong, the effect inadequate :—A man 
desires to relieve all the poor people in the world, but he 
has little wealth and power, and can realize only a small 
parts of his desire, even after doing his best. 

2. The motive weak, the effect wide :—as when a rich 
man, who has a weak motive to assist the poor, does the 
splendid work of charity with his great wealth for the 
satisfaction of his vanity. 

3. The motive strong, the effect wide:—as of a rich 
man, who has an earnest desire to assist the poor, and 
spends his life and possessions in the work. 

4. The motive weak, the effect poor:—as of a man 
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who has a weak motive and seldom does charitable deeds. 
Of the above four, the first and the third are the most 
suitable for the followers of Buddha. 

All the above kinds of practice and insight have been 
described from the standpoint of space. But they may also 
be seen from the side oftheir duration. According to 
the latter observation there are subdivisions in each of 
them. For instance, a man in Ist case may abandon 
either his non-Buddhistic practice or his Buddhistic 
insight during the course of his life. It must be noticed 
that we should always have it as an end in view to per-’ 
form all good practices, egoistic and altruistic, secular 
and spiritual, etc., with a constant insight into Buddhism 
throughout our life. The process of practice in Buddhism 
has many stages which are gradually traversed by innum- 
erablé good works, and even one of these stages needs, it | 
is said, a long, long time. 

As to the accumulation of such countless merit, we 
should have modesty on the side of egoistic good. With 
modesty we can approach wise men as our friends, admire’ 
honest men, and listen to the excellent doctrine, so that 
we come to do good deeds. On the side of altruistic good, 
there are two methods, acceptance and refusal. The 
former means the attraction to the truth and deliverance 
of both friend and foe alike, with a merciful mind and 
without the least scorn; the latter is to rebuke the man 
of false opinions in such a way as to lead him to the true 
faith. 

Buddha says: “All who have mind can become en- 
lightened.” In our doctrine, all men, high or low, rich or 
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poor, male or female, old or young, wise or ignorant, are 
able equally to attain to the Buddhahood, if they have 
the insight of Buddhism. 

Concretely speaking, the practices of Buddhism are 
enumerated as follows: the Five Commandments, the 
Ten Virtues, the Four Dhyanas, the Eight Meditations, 
the Seven Investigations, the Eight Right-methods, the 
Meditation upon the Four Truths, the Meditations upon 
the Twelve-fold Chain of Causes and Conditions, the Six 
Paramitas (perfections), the Four Acceptance, etc. Of 
these, however, we have no time to give any detailed 
illustratioes. This must suffice as explanation in outline 
of the practice of Buddhism. We will conclude this 
section by giving the readers the well-known stanza 
which sums up our practice. 

“Do not commit evil, 
Do all that is good, 
Cleanse your own heart, 
This is the religion of Buddhas.” 


Section u. Faith and New Life. 


The foundation on which our faith stands is the 
doctrine previously indicated, and we can obtain the final 
emancipation through the practice of virtues with faith. 
We should notice that there are generally several means 
by which one object can be gained, as there are more than 
one path by which to ascend to the mountain-top. So in 
Buddhism, there are two schools, Hinayana and Maha- 
yana, in which many Fathers have marked out every 
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favourable path and which have thus become subdivided 
into a great number of sects, all of which lead to final 
emancipation. All the sects of Buddhism in Japan belong 
to Mahayana. We can divide them into two classes 
hodo and Jédo. Sects such as the Kegon, the Hosso, the 
Ritsu, the Tendai, the Shingon, the Rinzai, the Soto, and 
the Nichiren belong to the Shodo class; while the Jodo, 
Shin, Yazn-nembutsu, Ji etc. belong to the Jédo. In the 
former, the devotee strives after the final emancipation 
by his own practice, in accordance with the three methods 
of learning, in life after life in this world, till he attains 
to the state of the enlightened man and does his best in 
the work of deliverance of others. The follower of the 
latter ought to make fervent prayer for Sukhavati, the 
paradise of the Buddha Amitabha, to gain the final 
emancipation there by the mercy of the Buddha whom he 
adores; then having been enlightened in the happy country 
he comes back again to this world to arouse his ignorant 
fellow-creatures. 

The foundation and the end of the two schools are one 
and the same in spite of the variety of the means used. 
The author is not be allowed to set forth these sectarian 
differences in this little pamphlet. But, for the sake of 
our readers who iong for the true religion in which they 
should find the path of salvation, we cannot overlook the 
most important sect. ‘The only religion is, I maintain, 
that of the Jodo sect. 

The Jodo sect was founded by Genki, a great teacher 
posthumously called Enko, in March of the fifth year of 
Joan in the reign of the Emperor Takakura (A. D, 1175). 


THE LIGHT OF BUDDHA. 39 


He laid down the principles of the sect which he found 
in the three sacred books, the larger and smaller Sukha- 
vati-vyttha-stitras and the Amitayur-dhyana-sitra, and 
the commentaries on these Sutras by Zendé, a Chinese 
priest. 

The larger Sukhavati-vyttha-siitra explains the Buddha 
Amitabha's merit and virtues, by which he attained to 
Buddhahood and the power of salvation which he has 
obtained since his attainment to Nirvana. The Amita- 
Yur-dhyana-sutra illustrates the way by which a man may 
come to be born into the Pure Land, a way which may be 
considered as threefold or as ninefold, and which involves 
all the pure actions both spiritual and secular. The 
smaller Sukhavati-vyiha-sitra declares that the repetition 
of the name of the Buddha Amitabha is the most ex- 
cellent of all religious rites, for those who call repeatedly 
on the name of Buddha Amitabha are always regarded by 
all the Buddhas of the ten quarters. 

Generally speaking, the principal doctrine of the three 
Sntras is that the most powerful and excellent work for 
obtaining salvation is the repetition of the name of the 
Buddha Amitabha. Therefore one who seeks salvation 
ought to be fervent in calling on the name of Buddha. 

Now according to the Siitras and the commentaries of 
Zendo and Genki, it is advisable that all men should put 
trust in the merciful covenant of the Buddha Amitabha by 
which they may be born in his Pure Land and that 
especially they should practice the repetition of his name 
without troubling themselves about any other religious 
services. Our Father Genki briefly expressed the principle 
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on his death-bed as follows: “The written vow—The 
method of final salvation that I have given for all 
mankind is neither a sort of meditation such as is 
practised by many scholors in China and Japan, nor is it 
a repetition of a Buddha’s name by those who have 
studied and understood the deep meaning of it. It is 
nothing but the mere repetition of the Name of the Bud- 
dha Amitabha without even any doubt of His merey 
whereby one may be born in the Happiest Land of the 
Buddha. The mere repetition with firm faith includes all 
the practical details such as the Three-fold preparation of 
mind and the four methods of religious service. 

If I as an individual have any doctrine more profound 
than this I should miss the mercy of the two Honourable 
Ones, Amitabha and Sgkya-Muni, and be left out of the 
covenant of the Buddha Amitabha. Those who believe 
this should, though they clearly understand all the teach- 
ings of Sakya-Muni throughout his whole life, behave 
themselves like simple people who know not a single 
letter, or like ignorant nuns or monks whose faith is 
implicitly simple. Thus, without pedantic airs, they 
should practice fervently the repetition of the name of 
Amitabha, and that alone. 

In testimonies hereof, I stamp both my hands on this 
writing. The preparation of mind and the methods of 
religious worship of the Jodo sect believers are fully con- 
tained in this one paper, In my mind there is nothing 
to be left. I have written all my principles on this paper 
in order to ward off heterodoxy after my departure.” 

It must not be supposed, however, that, according to 
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this sect, all social and moral virtues should be neglected 
by the believers. On the contrary, they ought to pay 
attention to such social virtues, as filial obedience, loyalty, 
patriotism and benevolence with respect to the general 
doctrine of Buddhism. In short we should, as members 
of society, be careful in the discharge of our own duty, 
and at the same time as members of the human race be 
seeking to obtain emancipation. As faithful adherents 
of our sect we must pray for perfect deliverance from this 
false life and for true future happiness in that Buddha 
country which we can reach by the repetition of the name 
of the Buddha Amitabha only. 


The End. 


過 二 11 
10 Rav ss HR Ol EIR OH IO RAR SO PNR ( SHS & 
SHI S PHL BRS / evi OR REHO Bw IB (ERD | EWE o 
PREY OM ovtit Ssh OO IP HERO HUB MI ons S 


2 PO RR 


PILHOBMI OP ERR OC ObL 7-8 LHRRO NS UM ESERES 
OE LUNN ASHM Min oily ROBVOPEMA MRO ES te NO 
POR Wy dos Oks aK OP ERE RRS! pati onr soe gown 
OAK NOGA GAM NY ME [FOSS SUNOLKBL © 
ag ( Sages lt POSS | COMMHY -Bewe | RK ROBES 
ty 2 DVDR IO BEG Vo AOL ENO PMS 40S YH Pe |e 
Lin ¢ 5 
REN EhS : 
i HIROM-OHES | BUM Po BH ARE RR UAW ERR b> 
MRO RCAN SNE ME ~ BH 
apie | |e |] igs ay 
a] Had WYO PR ORV ( UMW PERS BSR ONRREL RS 
gilt SROmS H+) 


VGH ORE KE ORE ORE OVERS 
2 waht WE ROS ORLER NY RVR ON ORENROR EVEN LER 


2s ROR PRR + BE oS A Oe OM IR 
1B Qo WER fh] ERB N of | RORERHE OMAR PRU Bey oe 
PED U Westin OLE ORE OK RUE VER L | BR HOME Cy 

wR BI BWOM eNO REY io ove ont OLMRY OL BGS 
AME ISROKBweY 


Jb Fe 
品 


つら a り な っ 
mid AUS \o Se-HYE ORM ah oO BER BV OM ORL MEO DRE 


BU RI PS HSS | CRO PN OY BES | RORMDM PY -Nog So 


My dmv ee CER oe HK OR BRU RIKyOL Ns 
O00 NOIR Or = © MAC L1G BIBI BGO 9 QA EE 


{24ov vo UEKI BREE 1 RED 1 SIRNAS Wo Bev ST RR BRON Soka Ba 
See HES | [Rvs MERE ENR AE MBI SUI DE A aE AE NP © NIKI 
seep n ae Si Hk GENER RHO HEN FE HE 2 - 

iso) ipl <8 42 2 ES EAN PMR LoL We 
きつ し RS 宮村 か 3 わる HES eIARREUR ORR 
WAY RHLEH KSB LBS D PH ERITHE WEB 0 205 
Rawr wee oxwiES Hud omme S Exim 2S SRN 9 ER AUER Am 10 NBR 
oy HOM RIT OLE VME HCE SSM Or R ERI kB 
BY RECA av. OM -OHRS HK IRIS ih eA co HRI khEe O GREEN HH OR Rte 0 
Sex ge tte ROK WE ER CO 
oni SRE IBIS I< A ABH OH ORGANS | [R(EEOGIR 1 HEH ) 
GS "相当 か て NrOR SRSA 7 SENN NS Se 111 SE ER 

Kilt BROAD Wes 


NER 
Wr AIR Rov MOTE 4 TR A et | SCE EHO IB 8 
hg o wELONUR~ ORM Se mo~ MOH ROLE Kd oO LEA RM 
ilo ( UO | BYe~ o Besos a~ 
RO ee oe ee 

BURR POLE UMS WRB WECM BE UM SORE DEE (ahh 
KRG UNM ORE 

ML MORE 
bn < RB ROM CHE OKK MEYER - Rin eS e MED Rok 
BEER WAI @ NIH ORES v0 KEL O IBMT) UK ENS 0 全長 ご | BORNOFT 
RE TRUREKL1 ROLE MEMEO LIL WE CHL MEE OB Ann 7 
OER URES! MOMS HES ONS MER 0 UK oe BRO RE MEN 
| ZO MINN Mew oMET LY KORE Wp DVR 0 an EAN 


at 


LOOM RG eRe C3 

Sassy 1 Bi] O BRK S500 VGN MRM Bom eee |S 
QML WA PMID LEAK VP MSRRS mR BHOME SNH Cs | 
sip 4c EHH WHERE | HO RE UAT Wc VIN AY RRR Ee HRY 
He do te sy xu oe 

IZ VV SE OO 2 SAT OED OBE Hn KETO <HE 
502,010.) PIE HO muh Wish ON OH OES OI Km Met COE 
iQ ONENESS AES Vey OR OV HE OTL NY 
we | WORE SUR AMIS Gan EAR ee Oo | 

S19 OM ( UAW OHO SLE ( D-SLR KERR AS © VB OEE 
man KAUR EIEIO vile NEEM YN NCS SRR RE So 
sof) QoS VAC OV RUSE] OREN ou ESIEN MTS OBB IO BIR. 0 UES 

ane SHORE Wes 


‘BB 
€ 
se 
け 
5 


WP dg 

CBIR KY OEM OKAS oO BV E(t | SORROM KURO RES 
2 V8 OMRON) OV EVER WE YR ORY WE 09 
CMBRSAVIOpP ER ORMKM OM FEY RE ( SIR A I Oa oR 
Ho ORE WOR 

SURRKY VACRORKS OR BE ( wR ARRO MOH we 
MM 

HERA OVEERCKAS OR HVE ( HE) ROE HORE OREO 

“eros 

BER | BRO VRS HE 
FHL OBR Rr Qon pNOM pee oR EMO PHEROLE 
OD A RUE SLR 0 NIH OT 10 ¢ SR BH OMARL EO 
PBS BRYON (ORAL N ORS ORO RX | BEL eee 


eae f-V ORB] S SMR. Vak ey MV ESOL ROR 
" Cagle RRS OPEROLES oi EVE ( MEMORIES Owe 
BCS vitR veo RYN Rin BB 0 ROB 
BAMIO RMS PRERS CRE CW VE ( SMO RNMESOLEOM 
HS NiInv BSBk 1036 OR 
DEMORMS 0 VAP RERS CEL CUNO AWE ( 1B /|RO HVE 
wha | ROMO LEO 018 OR 
QE | BRNO LA Mn BB oS ORS 
Bo 
abe Be ve BMG a VNIDEB OES 9 OENS KHMER 6 He 
who PREC ORRYR IG LEO KEMR UE ind 6 
gion > kG URANO E CKE MIE 
Rig BRO MR WEA 


備 
法 
a 
4 
8 
と 


N+ 

SB UR) EB ro WRU 

HERO RE LBM Illes -NMMRESS | |BryR pepe Cee wee 四宮 
C@ AMNIBS Ra Viti o MKS RAV Rob eA Sv er 
HX | BOMB ROCESS |B RK~O - BB on 
oh Wh ag BR | [RV A ss LS ah EE OS 
{ou | RO MLVIN CSTR a eR LD A ooh OY oI | ROLE MINS 
Ein 10 EER 4) <6] OSIM | MV OP Nese (mee pao 
Ser SUREVBROCeJ RO pS CenoRRs Min BSpwoSmMognw 
mito 0 WES EO vim ¢ Sasa Amo 6 KO BREE En BRI LR 
QR AR Harrah Rhee OE 9S RAW WOM SOM RG oie 
で 

SSMORMSoPHEROCRS OR BE ( vaMT OR ee OMT Ok 


Rit B8XoMM 
m1 xXin-viime 
2088 | SHR LU VEER URS OMITOKRVERO MBO Sew 
Pas pagm-vimle wats ¢ つ 
BVERORINA Heke | Me ( ROME SPREE eV 
SAP HRE Oe UR SME AH MIE EONS SHANE Ub ORs 
Sa ob OBER PION Ew SOREN ON OLIN REBERE G18 
> Spain BEY n oH UAE OREKO AES RORRS VHRR 
SSE VRCN BEIGE S PA OM TERR UH CAEN SEER B 
oye RUA UR RnB VAREe 林家 騰 G | EWR (5 
ee Q BRR BES oR OE OB OU INL OOP NOSE 
CORES 04 OBE LORY OME DEER OO “BEL H 
eile BNC eR Mee 


MI 
ARV th 5 eH WIE a 04 WARMER -VIK A BS | 
GED VAR NE EERO BES C4 L-QrcUn SMBS © HR OS cma So dt 
OSS RISES ORL 0 BV RANI O DD SRAM REE 
FE IEE BB RO SAVIO Sah an BER ct ERR AS GE BSA 
aD Ag ORSAY SHO DB C+ ROMA O 4.0m. heheh eS 
2 BABAR OHS OER O04 FROIN OR MBER fo ICL Badin 


Lee 和合 時  < sET CHEE VHS 8B 
$n Bier S A) Gite ( eR HQ wO eos Sila OBES OES OBE OV RES 
QOL AEE O fhik-y > VERS WRC 0B << EORHMESR 08 
se uth QI CHRO IRE MURS LCI Etro Lado Soa OT 
go BLES LID ( Aan SERB ORD OU ICS 
19 ORBERURY UR BR OBEURS PNORD REE Beypahkwe 
a TS 182 OBBEEN Le RRRENNT v Ha ERY aesteel 22 Goh 26 ay 
UQBE WEY omy vs mio ged o ER OWES ( REE 
ROMY ekieienP く KBKOE き Eo 
UMS oH ORE HERVE se PHB eR RY oR 2ERERSS 
Be eee 
wihicwO LERRS OU HREMINOEA OR 4 ( ORV H ORAS 
ati |et Boke Wt 1 


川中 

Kilt BlcokR 
PERILS URIS | HELO KID<H OMS BURR ROR Pau 
2). vet IS) POM BRYA Vv | CORLL} Re Op Re By oy wave 
ABI AD WU HS NR Co HHS や 
Be. 1) BRIS MEE O RIN OEY AER MORE Hy Te UKE WEE ORS N 
AG DEB ON SEES ORE VIS OAS Eo MRR KEK RO KE 
MdoZRO MMA OSRNA NVR 6 RRA VR OR I-01 4 
2, VEY ORF MEMS YO PMORY ROIS ORAL OR RH OMIT 
BINORRN WAR BIEN 1 0-0. 1 QO fa BORER C fit WEEK 0 OI OHMS 
Rui ao BV MY y UMOBL VBR 0 LHe (5 
ni WAS WERE OME-UN ARNO RIT Se | Min ( MEM EMEROM 
28.0 2 ISO Miao OH MHF AMD OLE 1 KOPRS LEK OMB 0 


8 OMB CB ROM WLR ENR We 7 URED 2A ROKRLERO RUMOR 

NaS SHAE OPER WE WR Rtn 

aa © BY ERI v0 lL ORK PRA N ORS Btn Pee 

ORLY ( EWR ORCL SEO ME ORIER CME OE 

SMHS MEY Ro | KYO BWR 0 Bohn OGRE INE OEY 

iol RS 00 GB RUE ORB YA VE OV HSL RIOR AN A ITOK WER 
: 

259 


Rl BRIRM HER 


Rr 
2 LMHO RNA PRBS HO RU Mowe to MR eB opSSus 
$V 88 hmv IK RRRRIDIE © BERANE OK BH QR QUE (SHH be 
HY WOVE EOP E PAOM MS ODP ERE oHEY Xo 
WO VI MER xo PE WRC ORL KX SBOP ERY EO 
Vib Hak wi LENO Rint OSL IKE CERRY oe HOR 
AS ELAR USA] BERS oy 5. A OMIT es Ae 
ME OSU AR URE CHO RUM Seem OM EPR MCS RAY 
po eras eee ee hg ALAN LR Ato VON ERI Oates 5 
ORV ANCOR EMCO ROT pRB hc OSU OO VERRS | | 
CAPE Lk SHR lel ot ol oo SOIC PIRES PRR WO HES | BS 
BS 0B av (2 00 SHIT OE Hf 00 -V 6 SHOR HO PRE OT IR WER do 
ier HB WB OEM OME h OMER OHEO EN -4 OR) 0 LER Na ORE 


[SUI SS RO 1 SSBA-VAOA HE ie SN) ASR oS RRO PRES 
SN ABE 4 8 oC HIRO REO PERU (5 

fa / MARIO RO | OGY YE OXHOM MRL | OCHRE Hine 
Sie BO Bash ose WER PON MR eke (SEO PhO 
ni 2 QUIK 28 HE RGIS SEO MEI PRG (9 OS RUB HS 
IA ¢ SREP 20 ORME © PRI ORE MERRY 097 0 WA PEG 
SLEVIN ( SHUR ORS | OME OH mitt oR OPK 
1 inh QW SHOR Hh WR WR R Oe R07 OH HM EI OMS 
Mil fy 30 ORNS SHOE WEE EI ORR PEO ROR ONO 
eC RhO Bw ERS MORNE h HUE iM A ( Res 
NME MOVIES ( Ann OHV OES 0 

Ep YE HD Slr eo UHH NO HITEC I OM BORG QE Lov ONO Nas 

el ERORM 1) 二 や 


WK 
Bie SMTA ROE UR RVRR BUG RRS BI HU ORR 
QR WEL ERS SUE ES ORV ERO > WE OMT KR ONES Oe 
BOE 4 OMRIL ORY OMA LPEOVRRCERR OSH 
AR OR RRE YBa RoE veEshs NREL << SEER ONE 
G20 Hr WM VME Io ISRO RW 1 中 1 ERB OPER つき 
VHD oo 2) 1] FERSEOEKUMOE CK ELS > pRB IC 
で る Na | KEDOES 
ORV REE S MB OIC KINO AERO EMG CONDE OU HE 
ea BYE hor By HE LIB av to RSE RE 19070 9 UES PN IE -VAE~ HORSE BH © 
WOR RH OMY 0 MR 4 BO -BCKR RC BROS Y RE RH OH OEM 
vies ¢ SRees JER CNM PRS PAC ORY ROKK BRO Oe 
WEE fe oy WEEP eS 449% pain 4B ip 2-5 32 te QM IVR A BE BRIT OO 


Ste ec FLT O HES OUR CRE OMY OE OVO TR 

1 FBLA © RFRAR-O-SPRER LEE PETRI OU ICMR AE OES | BE 

(CAR Moto WET RRa r-W) INCA BEE-VEE SIERO | SEU etIn 

ERO | MUR PROB 2 stile 2-VON NEO VER VERE ME 

She 33 EEBSIRHERR OO SRB-VERRY OEE 

HLA 42 STR 0-J CSAS OI EOM OIRR OE RRO 

maa INCL -LS SRI OTE o 0-0 NCW Vit SIE 4-0 3 Mo 

OU IQR -VEIOER OW RY ARO VEOH BEE OIE HE -SAE OE 

BASH OMRON ORY 0 OH PBOPRE ORRIN 

記 | MUM PRR OMS WEBI v8 ON ORO Yee Bat 

SOM VETS ORO OREIROL 6 Y>MERVSTREMEOROS 

1a SB th Q-SARER 6-87 Re 0-2 INCRE SE BSR 5 ORTERIO 10- ICY 
Ri BRO Ris N+ 


= 1] +B] 

Bree MEY Aa PHO EHUB KOS OAR URE PID 0 MRT OR 
Lo MAO Quik HS - IKI SESS WIN AYE OME VHS ices ee 
ISRO EVIE BEIM OMR VAY OM-ViI ( BEERS EEN © ARIES 
WM VEE -Lte ( Sie-uiit ¢ SEER ICES © IE HET PIR te 
Sgiorsiiieu Hd | ir ¢ Ross 0 OE 

£0012 ERB 4) VEAP CHRO BURS Sv RXEWL IO L Boinpe 
ORME DREW SS | ROVMIECORMAEOERY Poses 
EURO HO RRRRU Mo PHB ORE OUR 7 eoS SIMU 
OUSLY ORs ORE RICO MHEG ( DSS Oo ORY 
Bio Vi Gil WY RRS EE O10 10 10 HR +t OE 2S 7 ITO HER IC 
7 Sees \ EE ORMBARE BUS ts BE OMT HHEO ER 
HEM A AQheO SE ein 


UM bin UMC Sa MHD SHEK AME OR LOSE LAE 
wi Rit LO SOUR e + RYO RRREC ELEN 0 AROS 
aN) OK BUM 8-0 I RIS BOLL AoM EH 8D REUSE IO RNS 
229 RUM UREN MOR UES VHS ON RL VOR S CMH OR 
KOVRLVIOURSMES 22 Raia OL MSS SERRE SSNS 
HOES eo reese ena een SE ath) cH a 
ogumy 

43 BRE RE, Re He, WKSDR 
ee eee Rw by OK SRO OE VERY OO 
meget OY GS © ROSH ME 0D SEU OO HRY KB UR PNY 
tin (3 


PRE] MTHS 
1 ot BRO Rie +H 


WEI 

feb e801 [eg > WHEREVER @ | [OM HE 8 hE OO MINS 
ge 28 LS MAE 30 10 0 WIN ICHEM R S PERU RO BK ie Nw 
aie VERHEH  BR OR EES PURE S BLUR MeN 
ust) -vel~ rae A A A St go ER |S ab ONO RUE 
0 OOM IN ARE BEM WEES PNR 

fein < 26 3 PRIS IR O RN PR eS GoW RNA Va CEA 
DPE E EMU BOS PAE Oe YORE URI S PEIN YORE OR 
Pe hace: oe eae HORS OS R<OOES 
EV OME OM NMEA OS RM Od op oR 0D RRL 
S12 HO BRS 

InP oe +S EK YR HK Pi ES muir gt < 19 I SH iH oY BSS RS OO Rie 1 BS 
fer | RRR ORL HIS VERO | | BIN ARR ( Ro RETRO 


teh tc S08) Ble 10 2 SURREAL Elo PIRDS 1010-0. 4 SER SHC BEA 
Bin eo RETR UE 10-0 6 MIN SMR EI RON AS RRWE 0 VINA 
Ef MEO REAM ES OS Hr IM AR Qu diffe 10 AUR BRO EIR Oo RNY 
ib A SUMED ERE EOE MOR COW ( IBS PR LRH OR OR 
1 te HH EEE PNWRMTO RK WINE 0 2 ROT PRR O 
1S oR MOR C00 C-VING ( ORO RV IESE P | RU BORER ME 
pL BNORV SEH 0-00 Bh] y BW SMO RAK OME Ree OEY Ee 
D2 | RYE OES yo NVRERHO MVRIN Sp 10 00 OR OME eH 
8 Hl NORMS HIN CERO ANG BR OM C071 0 RBS 
ORO PEMWS NEMS VRE ah ( SKS ORRERN ESV 
what ig oe OMI LS OREO MES NES PRETO fo & ROR SB 
WRAL PIO SQUHS MOR WRS 
Kl) Bo Rit N+] 


+ 
#8 6 Sn A ERO UR OA KE RUIN Ss RE IR OM URI Ae < 
Seto Re BOM ROK Rw - Re Ree ao Ri ORM Ye 
len ( SUE RU RY SESS BUR vy Bom & VRB OM bie 
SES IRR EH OE VARIA S BI VEER IE PER UE ORRE 
HOFRK VHA MORMBIEY BU KUN OER CO 
wer] Heh 1 

HM QRS | LOMMERHLORIHS LOM LAE KV BOT 
OVE PH OR UH EN Ba HUBS L | LRING Bk vIES の 
2 VISRSE I BRS RERE MR 50 POM ORE ( mo ON Aine wi 
Joe MOBRRRS UR VKH ORY CO HIS RS URL HO MUR 
eRe 1 BEBE oe Y Bast 1020 Qu Am PLRER NEES Deb C ata Que SRL | 
2 OMI OMT VR VERS | Malou ce ote 


ba B40 8 OB SRE ES HG 0 WM CONSE RLURE CHR 

RESPREWNORLEr 

sb AIR ORS odd UN WES ( SR VEROMUERUNGR AE RU 

$BE O E PBEI> 10-0 OL ORG 0 ( DH Bou SEE UBS SEES 

Bu SIV NAY EMR ARB ~ THRE Re On RE EREY Rie 0 8 

BR ER ih MORE = 

AR) eicHat OR o WHEEL O BAUR Eo ORL KY OHRC RES 

tn MERE RES Sa) Bt NNSINMMSSRUSNRERRN 
oS oR VEER ORE Hele oA O I OL BERRY OV 

fe PB Lahm 

WA UR PE QR O-MROSY VERRY Ree: 

Dy MPIWES MRL 2 EO RASH UB OVKS PRAY 

Rl) BRO RI +R 


に 
不 
aie 


+R 
BRU BV EUR Ue BRO oe PBR 0S CIRO BIB HE gwKN 
FRM O00 ON NBS (Nw SK See ge enna Quan ay 
Gov HOR a HT PU BN Oot ed REA a a HED 
| BBL | Bee ago 
WAKO E UMM RO RR ak (Se ealvasiml eens) Ogee 
UE OE OR ORL UO HUM RS OM Ee | SOW 
Rit OHH SB ( Ao 
HAUG S ARSE 2 7D © Ske 00 -U NCE OS KER ke te ht BS peg 
i S-ORSM OAR Oty ER Hokie ies 0 ( SORE © Re 9 
RBH RRN 0 ( SESE IER OM o AM OR HOME WE ORY 
RR WH INOM SHOT OWE OM MAS OM VET Lm o ipa Siege 
BS YOR VBS EWM< 6 OPHRERE ( moO MO SOMMER SRT US 


N&SRS SRAM ON AEH RS 0:2 UR ORE ORL EVER SES 
hak G2 Ra WOR YAE VK OMAR OERRS ROMS AEE 
roi OM SRO REHM S SHR 9S aH] | ISRO 音曲 へ 
HS UR RB O RV HSs yz BIO Mae 0 NRE さい 岩代 
ptt 0210 HEC One DER MIOE Sve HELE 
SReHORRERLLAMES 835 
BE OR SSS | ROFDSXOLUMRY-BUH<S bi EIS Beet 
a6 tom ; 

slide v6 Sat aM IO EHO < A HUES HER SAM OR VES OEE 
ot HEM IRC RR OORE<S 5 EH | ROURKE ORRRNOM MHD AKO 
vi ARM ORAS SURO RR VERO EL 0 8 
wero 


alt BNO RI や 


O 


+ 4 
shite ge Supe ui nea Lee © ABLE VARIO URES VRE 
Fle eR eon RMR CRN BREET RRO 

BR Rte ok eval” 
$4 ON ARMEL BER RIE OP RR ORR BOREL ( 0 OUR N 
QRH |] vstte 
GH Howeevs RRORMARE 
FW OHS UH KUNRRS 
SHO 1) SRM ROKR OR Ln 
BOL [ERC ERY ORO MR fo 0-0 NOME A 5 Ree ees oh ET ae 
SII VMN ORE ORV RREC CUM ORE OR Get weteein ¢ 
MM RSID DAIRY MER VMS PRR ORE OR MRC Oy 
上 
i 8 fen 


INR RAO SHOR HRY oS O RSH ERE O RES EH 
Ob FE QUEER MER > HLH QING 

AAR ONS 2 ROIS ML AMM ONE RE HUIS 
OR HEN HEORERE NOK AOR HRY cat 
Ke HOKE DIS 0 00S SEE OME ME 0 OI 

SR 4S OBC USS MNIORBL ES pH BL SK TUS WAS BN SC Vio 
EVR 0 0 MK GREG IT ORES SNR E ERE OSES 
tPARVEY BNO 1] RX 
KO UU REAL Y ROMS RTOS POLL ORES OR 
ZR LOK 0URREVES PEE MA MESS F ive SB 

| Bak HOW 0 I SEER S KHNSS SIR OK ORLY ull -RARRREE S| 1 XE 
7 & |e BRO Ria casts] 


+8 
Be SP ARIE OARS SE OE HR HO SRS UR den Y tv oo EO 28 
S& | By SH wees SRO Veeco Seem Ey NS 
SEVER OXS VER LM EV AW Nt ROR 1] Svs BOR 
~o$0-JE SHI OM RHR HM BIO BRUM o pao wes eo Mv Seo 4 
ob | RISE 2s BEER wi of RD 0 IC Bo BRO UR VE eH SADE ORL 
ERO BO pSRFHORBONa ys 
THR BROWS S -HHURS Ve OBEMV ENEWS Ie so 
TE YOMR6 oH ON OER OP Rey OME ORO KBB E 
UME BRO WHS Ein 


ーー 


(TE HORE OUR SN SRS ORRO REE Oe SRS ome 


PEMOLB UK PMBOMS oni < 
HMO REC 4OSHOer RNY RYO PM Oe OSLER ML 


REEVE AO RORRL BARGER BESET VERS ory きつ 
a SAMO SLY ART EE OST ORER EL BES PLE a 
Vy ACCRA cred Sia RETR OE IRE POS RAIS 
UAV RY OMENR (BE 1 Lio BOWE MR (MOL svingus 
wom oes 5 
OHH OMNI OP MOMS IES | BURKE CORE RL VEER 
RRO BRULMOR VE PE SKEKRO B00 0.6 MRE OR ERR 
BM KE<O RHO BV HIXO NEVER HX 6 RRA OE 0 MRR 
SER R MREMORMO 9 VHAROM OY mV Bn ( WSRRORS 
Glo KRU Qin SSH MILB OB Re ( BRKOMRE VR O~ 
Bik SORMORMRUB 9S OMS RRA ( が 0 
ORV HL EBs BRE RORY MS Bu Hoy RORY RH RE 
lt BBO _ 寺川 


+1] 

RUBE no Mh PERSLO NLS MEN LV APM SUBS IE (9 
OREN BRR ID OHO ON WE OVI 

NER Wy REM O Bi p< OR Bg Se Cm EVERYONE 
WIR RY RES C Rm WE CoS ORM UK CRM BORER 
VERO ORUPEUN ORY ( SHAKBUN WR CURE 

wet] Semler : 

EMU ODS OMS ORS OM URE OVO RR MINNIS 4s OK ON 
QUMRMRR-V1§ CIE VR -v | ORR OO VORB ORR A CAIN 
AMMO RUE OR UR ORR UR OP RABY ORB OMRORRL KER 
OK ER SVE PES LG. 0 ARV RROMRU ORM BR ORE COL 
BOY HER MERC S| ORERU EVM | SE VYORCKERU TS 
VRE ROBE VIERA En PEM OARS | OROMRUMO 10 


xe Se ( SY ERR URN Cs hr BERR OMAR HN OH 8 SR 
QRS SHWE N00 OM Abe (eth ER ORS ak ot Uae 
MPU ORRERKL ow VRB 0 vEE Yeo LL A< OH -H<OR 
Siow Maid > PERE < wie 

KUBO VOMRG Cr MIED TRSEROPKOR UR BYE ORE 
Vi 10-0540 DEH RED PRR OIE ORY ER Ok BR O RE 2 HR 
dala VEE RE VEL URGE RY VHB NUM ERR pink 
RI WISHES ORR PIR ( SRO RY BORN 0-0 Rin 9 UL DER 
ew iO SN WED PRBS ORIN AOR PN ARR ORL 006 SRE 
lg uth oR EROREIEO 0 OS UR URMOMEL <0 (5 

| MLR BHA CURE ORR ES REV ore VERSES B 
nibho Bio e £ RIMM 6 QE SHR MEREE VK OBERNA 

ft BRON cae 


Et 
1 
ws 


Boks OE OEMS BR UM KO vo ohh SE LBS INES OHHBHEO o-UBE 
VO KUNE RIE Hc hh< UE Uae OM RMKONEY EOWA 1 BIS 
fors@ kB 2 AYN RES) | BEMIS | BL RT SA Ri Ho 2s oT UR OMIT 
oR) DEE TBI O BYR FD Hove) -UBE 6 10 vo QU) VEE Ito RRB ald Ah p BRUNO 
RRA ORAL OHI< MMO CH SMR vee HMERCRRO KRY 
Edad) DS Gat ATM NLA RK i -voo | mI ARES RAR pt 
SSH pra WKN PES 

BN ios Moers ORKXWRBORMROKR USS OBR BER OW MRIS 
0 -VEEE BCEAO RR YE OND EE PRUE > PNY PROD 
909 OH ou SOR USIP Ms MRR ROME VR ORR me 
rin < © RIB EEO RK LAS OR RU EO OR RRS OV OM ON VE 
VER OBR -yel~ BU 4 HR @ = HE < ORL LS BRIG Jon 10 0 


RVR VARA Son Mah ARR SEEN OAR BEA ROB 
SOR MMC HM OIE UR VRS AKER ORR ORE 01 G5 
CHE 
NaR OO 0-648 FEO BIER RENE OG KUM tS 
HCO VEE ORE Mere (> 

HIRO RM OKO RHE MEK oo OS2 OREM BERNL OMNES 
HEIL 2 es OHAMM En @-VINOY SEVER OSB ONURITO RS EP VE 
- Oye 2 4) OAR O Ril ORR URS CHES Sok | 1 LYE N OR ORE 
2 uh PERNIT ORB VE MISHO AME AU CS 

ROMY SOMBRE BX SEX ORES BEE IES 
Mio SRO MLK < OHOMRMY BMIE< OS Rake - BRS 
IRIE ORR WORE A ( SHEL ORE Oo WIR ERX © HS 


ltt BRO Ri 5 


KR 
OB URS NO SERN oi 4 gE 2s DEBE ONE MIN AR IN SERe 
Oi 0.2) PEW RBee | OBES PEIN RIR eX 
dri BE ERR | 
Tal SehaahinenS Hak ROY “BM <ORBSIERO QRS 
THR 2p ORR E> 0 -vSNER UA PRARORR VEO UIN 4 
1S KY HOMEY OIRO UM oo nega 
Hic BOKUMM SOREL E OCR WYO SELES 
He DHS o4ORB CO MY OBL Ey HHODE> Oo 8X PSS URI 
3 es 
SUK BCE CSL SIEH 0-0 OURAN ARID O 
Hn © Sande OSL HS EH EU SEBO OH RUINS HUN OM RBIS 
SRSA IE Oo | QS aK ede ES | ROR UK PS ORK 


Kl mt BRR 
RY HERS 

SO EKIn SARI ER BR ORS 9-H ORIEL O MINUS 
BORE <6 RHR DORK | KBB OV REE | KB 
LEMOS APO Mtr HRA OMA HER 0 SINE © HES 
APN PRO IS 009 LMHS ORME SERRE SEO vee 
ARH oMRROKRKMG = vin 
i296 fh 4s OR HI ORM RUBE HE ORR OVE MEE OR 
Rw PESO MBRK PRO HS ORNS | URE RU OR 
PRI | ROR avin S) | ROR ( m9 OM ME A win YR EX OR 


(nt Shaw 


HS 2 BR <-VFE DOV IN SAR OX Mm HES BENS SRI VARE 
Sk | ot BRC WM + 


KK 
BEN dha Ut a6 os CHL AL AL ode PSR UO BV ia lee site 
BBR ONS PKS1 ROMER (OD 
BRO - 1 [49 0-0 DAUR S16 6 PI ORR OS 6.N UR LIMES 
OEE SS ERAN me Wore LOSE BME O Ln BUI 50 © AR 
Ko oR RH OK RNY MgO RINWE D Ho saw vein 
REI MHO PEL ORB UE ERS ROME ME OE RBOM 
VIC MBE PRU HK eK In CHER 1 ORIEL eS 
Ov SG HARA 9 FH I I SE BE RE AR 2 i QU an 
9 le SVE OR UKM gor He - OG 


小 


ee 
BEBO #E Quge PIR OE) BER YK PI BE ea RS 


oe xia |" 時 
OIE a6 AE QR She) eR 1 BS wee MES 
oo” WH MS BO od eK -SeP 
Mie sh aW EE AQ 00 4 ROR ITIL 
Has rrr NN Anh 1) 48 © Et 
Sid) BLO VP REIO RSI WY De Bas 700 FROME 
wa 1 aC) ee ae 
Qe Lag slak Wg LRA WAR lm BEES © MREES 


RORY | LON VEO VE PTS ROR ERIT CR KRG RES Sm 


Bua S aS Chg AiR AuIB BOSH BEG SRO ROT MHS っ 
te ia 


DeRwiToa~ KRUIEO & 
| KI SLSaR HR OI yee | | REBUM COPAY SRR MATL ORO 
oe ee ee 
SRO RE 40 RION 0 OL SRK SI ROMSYE | ORB VED 
wae EVORE 0 OS KRURY BREE RRMA H ORB VEEL 
SUR Bm] HER ORB SRE OPER OR MIR OM 
|, (RERSEBASRER VSP RUHR VBS Be mie 

4g Lo 

BR SUR OL SOME WR~ Mv Bays SREY Sion 


KK | 
<i 912 


we | 
Kix SHR GR 2 BURR EOS 2 BRR os 0 RR OE a ES 


Be KOM IRS OMe eo ARE RK CY CHERERIT OR 
IP LROR OR LR OMRVE OPEL MVR eR aA 
ARE CHKINSORMMMEAU KNEES ORES 
NEY | R4oNOMLUKRS LARS RR HIM VO RS | BORHLOPK 
£61 |Stiv RS ROB ve 0 2 NN RRR ESOS 
{HH OH St} MY sR19 QO MITA OMS eve 
Hess RID O RIT WHinwe DRAO RBA < SRO RRL BVPAB POLS OR 
DEB LILO REE VER POLN OOM SMK RV SR YB 
OMAR IE BMS 10 @ BUSS SAS Sed HR [IT RR NIT 
SERORERRS KRORMRAOB 

SOSIRS HRM KRS UR 

BORORR EY KRS ERE 

% 692 11] 


[ 


1 
UPR UM OP REM UM BRR HRI IR O89) me eh 
CT OM R HSS KGS HS (RRION+I 1) Bee wR oe 
SACKS 2 VELL 18 Re DRI OES mn TS I Dh PEE el 
SPM PEM OK VERY SO PERORER BROOM SU BEIOS 
BER | HINKOSeSS RRS oN) HE Eno De S 
OR OMS VWEES IRR THR EO MM Bo UES NRE 
MOM ME Be | ISIE | i+ eR ao) SIN 
4 SAE REE O BNI 210-7 OI EIR RRM Qn 
VEER) ] 2 ORIN ASHNO EEE OR ORS EI OBC Shee 
PREM ME MoM Y OMAN OUR K S11 RORBER OLE 
Qua teak MM ORES ¢ az 
SOM LEE SHOR ORE RY KPH ~ BR VY ON 0 UE OERER DL 


SHS 


<< 扉 


1 
Se 0 gk HS 2 9 BRS OER OK IR~Y PH ORY WBS ts 
s2 QRYEELL 10 WB 10 Oo MRAM a6 50ST BY GAN EA TOR 1 GEER OK ET BER 
oS Hath tS ORMOR KN | SOMME O OREN MERE L OR 
so wid Be) Gt SR QQ BE 4 BMS OR 10° 
mKEK IEE AOS OURO PERT IIE NEMRRER | Heel YEE 
m2 PERLITE © HPV PH OSE RROTEE BE OSES ut OR 
HOI SE ORE RS OK AE RRY OPER PRY OP RS OES T EE 
a8) HRES AeL Olah <P OV RB 2 BE ORLA OHH OR 
ogeriv n HEROLK MS VERBRAY | PTE SRP ERAT 


2 窟 1 


Kila 289098 
Rl SKimr~mMe 
Ril Kone 


BP oR 


Rs te 


Se 


«\)t BRO RM 
ml] BRE < 
Ril @Rex 
Ri} WA A 
RE iems 


Mild BROER 
m 。 押 


©SURIO PRY Ye RYORVEY 


Kok RM RMN + Kenimeik me 弟 


[Hit eRe ovr OOS RO RM ME CORES FORRES 
HOMEY Ro MYA BRL BRI RY OOLIVH@ 
fa Hd Qo RK 236 fe 

| w Eo VES ORRLESRORRORR VR + OMRER 
YReVYpenN Vas eo 

[aR BE 6 Se HR a a OE Ot VL BOHN VED OL Ro RMS 
fm WW BE co VS ae Sateen ae tee OY 
30 ER QS 

[RE ORS HERR SRG EHRERSK ESL Re< Pb KAR 
RINK ED RO AO 8 SY ORR BBR CBB WD vy me pO 
CRANKRAOCRH SE (Me EY OCH MYR (WOR COR 





OM の SO 
> 前 ote 
e 上 
ake 5 ote 
oe 人) ~ t) ょ 3 
a Ba ke 
ake 


の コ 


っ 


Hom HE mee 
BFE Be HK a eh 








“ 印 € 
FRR BK 
AFum lille Fp m 
ht 市 AN iit 
BE y 番 (4 
0 at 者 き i ia 
aR i Rwy 
aa a 
» x ih TE 
FF = Hh a 大 手 
土 合 a 村 
fod 拾 大 
a sl FA 崎 字 
Ce re 
A 2 yo gp = 
BR * |s 
務 Z iby 
所 Se 


ay 


38 
sXe ESYSIRRAR SSS 


中 


lan 


‘ait 


Parry 
= 
= 











oes ーー 

































































ML ha 


BN 
a 
an 


* 
ns 
























































